Abstract/Summary— The Jaffray family immigrated to
Canada in the late 1800s. Over time they devel@gpedmber
of businesses; not the least of which was a nevespap
company that they owned for the better part ofdéry. A
newspaper that today we know as “The Globe and™ail
Robert Jaffray Jr., was blessed with many of theesareative
and entrepreneurial traits of his father and wentto have a
very distinguished international career as a missigy.
Robert Jaffray Jr. was a renowned global citizerosé
entrepreneurship, innovative spirit, passion fooplke and
visionary leadership speaks to his restlessnes&tat and
desire to push forward with a myriad of initiatives-Editor
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Robert Jaffray, Canadian Alliance missignar China,
Indo-China, and the Dutch East Indies, was known hig
passion for souls, missionary vision and deterronatio push
to the regions beyond in order that another trilightrhear the
Gospel of Jesus Christ. He supported the trainingational
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of the deeper life and embraced the gift of tongween it
was given. He was a man of power, knowing the tealf
warfare with the kingdom of darkness and prayinydatly
for the strongholds of the enemy to be overcomeodh his
writings in his General Letter, The South Chinaidite
Tidings, and The Pioneer as well as articles writig him in
other journals, a picture of Jaffray as a man afitsand of
power emerges that is a challenge to contempordiignée
spirituality.

Robert Alexander Jaffray was born in Tooorn
December 16, 1873. He had a godly mother and arfatho
as the publisher of The Globe greatly influencesl $on to
write and publish. Suffering in his childhood frodiabetes
and a weak heart, he was unable to contend intiathieith
other children his age. At 16 Jaffray was converitedSt.
James Square Presbyterian Church by a Sunday selacbler
who had been influenced by Dr. A. B. Simpson durinig
visits to Toronta.

Four years later, Jaffray had the oppdiyuto hear
Simpson speak and afterward surrendered himsetebnto
the service of Christ. Burdened for the lost andiritegy to
reach the masses overseas with the Gospel, hdezhiolthe
New York Missionary Training Institute in spite lois father's
protests. After ordination in Toronto in 1896, Jajf was on
his way to China with Robert Glover and severaleath
Eventually he was elected field chairman, a pasitize
occupied year after year because, as Tozer sttiesspiritual
size of the man made this inevitable, for alwayswaes the
praying man, the man of vision, of foresight andrege, and
everyone felt that his equal was not among tteide led the
Alliance into Indochina and was elected superingenaf the
field in 1916. Twelve years later he made his firgt to the
Dutch East Indies, eventually moving there to seheelLord
until his death in 1945 in a Japanese internmempca

Jaffray was an Alliance man. He was taugitA.B.

workers, the publication of Bible magazines, ance th simpson and other first generation Christian andsidnary

indigenization of the church. However, in A. W. E03
biography of Jaffray, Let My People Go, little igid of the
great depth of spirituality from which this rivef missionary
zeal flowed save that he was a man of prayer.

Robert Jaffray was a man of the Spiritadnarg dreams,
experiencing healings and claiming divine life fbe body.
The “still, small voice” was heard by him. He tatigfe crisis

Alliance leaders in New York. Keeping the Fourf@dspel in
front of him in his life and work, he taught thasecond work
of the Holy Spirit was necessary in the life of thaiever—
especially as a prerequisite to service: Thereothing more
important to the believer, after conversion, thha tefinite
receiving of the Holy Spirit, the Comforter, to cenm and fill

the wholly surrendered heart. What a change talee® pvhen
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the Comforter has come! . . . In the matter of isen\t is also

5. A clearer understanding of the mighty workinfishe Holy

true. The message becomes living and powerful i@ thSpirit and of evil spirits, in these last days o present age.

salvation of the hearers, only when the messergyardiwelt
by the Holy Spirit3

In The South China Alliance Tidings Jajfraften
mentioned the need for the “baptism of the HolyriBpto
come upon the Chinese believersHe felt that the

Yet while welcoming and accepting the gifttongues,
Jaffray was also fully aware of the excesses tockvisuch
experiences could lead. He discussed the dangegstlodr
attributing all supernatural manifestations to tterd, thus
falling into deception by the devil, or of attrilng all such

evangelization of China would come about through ammanifestations to the devil, thus missing the bess the

“increase of Spirit-filled, well trained Chinese kers.’s He
requested prayer regarding the Bible school that Holy
Spirit would call men and women into His servicedan
“baptize them with power . . . Oh that the fire@bd might
fall upon them. 8 Prior to emphasizing the “first
importance” of preaching salvation to those whoehawet yet
heard the gospel, Jaffray states: | believe inhbkling of
conventions on the lines of the deeper Christif th lead
Christians to full surrender and the baptism of Ity Spirit
in preparation for His soon cominngwhen directing the work
in the Dutch East Indies from Makassar, he
periodically to South China to speak at conferenoesthe
“Crisis of the Deeper Lifegd’

While writing about his own ministry inghMakassar
Bible School, Jaffray reminisced about his yeatslyhg in
New York: “I personally remember definite impressamade
by the Spirit of God on my heart as | sat undendaehing of
men of God, including Dr. A.B. Simpson, the homelBi
School. These deep impressions have continuedméthand
have been like guiding stars in my whole missionzayeer,
for over forty years. | often pray that my wordsthe students
may in like manner cause deep impressions of tlét pbe
made upon their hearts . . . It is all with oneealyj that they
may receive the Word of God into their hearts, sawkive the
baptism of the Holy Spirit, impelling them to gortlo to still
unreached regions of the great island empiréVhat we long
to see more than anything else is a great outpgpwinthe
Holy Spirit upon us$

He always requested prayer that his stedemtuld be
filled or baptized with the Holy Spirit with one jget in mind:
that they be changed and empowered to take theeGasp
their own people and those of the next tribe who hat yet
heard. The baptism of the Holy Spirit for him was a
enduement of power for service. In October of 190
missionaries in Wuchow, South China, received aisapof
the Holy Spirit that resulted in many of them spegkin
tongues. Jaffray accepted this gift of the Spiithvgladness,
having had an expectation that there would be tanason of
the “long lost” apostolic gifts at the close ofghagelo He
listed some of the benefits of the “anointing” kegived as:

I. A deeper love for, and understanding of the Wofdsod
than ever before.

2. A knowledge of my utter strengthlessness anith@fpower
of the NAME and the BLOOD of JESUS in prayer asearev
before.

3. An unction in witnessing and preaching greatamtever
before. (Unction is needed more than eloquence.)

4. A control of the “unruly member” in daily lifeirce the
Lord took peculiar charge of my tongue.

returned

Spirit gives. Jaffray warned of the abuse of tHeafitongues
and of the need for discernment. He emphasizedhbatid
not hold to the initial evidence doctrine and notldt many
of the missionaries in Wuchow who received a “wofdé
baptism of the Spirit did not actually speak ingoes. He
cautioned against “prolonged, special, waiting nngst’ that
could encourage Satanic deception and suggestadtiba
“crudities and unusual manifestations” of the fitgust of
Pentecostal wind” ought not to become the ruldiferin the
churchi12
Jaffray’s expectation of the anointing dfet Spirit
received by the South China missionaries was thee sss his
expectation of any filling of the Spirit—power feervice. In
this he was greatly disappointed: One lamentabk @
connection with this outpouring of the Holy Spihas been
the spirit of evangelism. Divine unction bestowead a child
of God should lead that one out to seek and sawdot as
Jesus did13

He noted that “to gather together in smalglect
meetings and merely enjoy our blessing selfishiy seek for
more is surely not God’s pland The majority of missionaries
did not turn inward but when the season of spemiffhouring
of the Spirit had passed; when, as it were, theliizd ceased
to blow, we all felt that it was the right thing settle down to
our regular work in the schools and in the Churghima and
let the Spirit lead us to future manifestations aofspecial
characteris

While they decided that their gift of tomguwas to be
used for private prayer and intercession, it maselremained
in public use to some extent for Jaffray wrote leé heed to
read | Corinthians 12-14 to the congregation orasia16
Jaffray did not turn his back on the gift of tongw@nd wrote a
year and a half later than his anointing “abideththat dayL7
He felt that there was no need for the child ofdGo fear
counterfeit gifts for the enemy is a “conquered.fs

Jaffray’s anticipation of a restorationtbé apostolic age
continued into his later life. Writing from Makasssn 1934,
Jaffray stated: To express the deepest desire ladnbst
urgent request of our hearts, we would say, werelgsbur
prayers that we may be fully yielded to God, sd tha may
see His Acts, as they were manifested in the Apiosto
dispensation following Pentecost. We are stilldyin the day
and dispensation called The Acts, and it is ourilede to see
the mighty working of God among the people. Oususth be
a day of constant miracles, the mighty Acts oftwdy Spirit,
so that we might continually exclaim, ‘WHAT HATH GD
WROUGHT!" 19

He expected to see evidence of the Holyit3ppower
coming out of his ministry in China and the DutcisEIndies.
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He was not disappointed. In The South China All@haings
he often wrote of healings coming in answer to prajlany
of these resulted in doors opening to the Gospeél i@n
individuals turning to Christ. He told the story ofie of the
Chinese colporteurs who sold Gospel literaturdéntillages:
One of our colporteurs was asked if the Jesushbahlked
about could heal the sick. The colporteur responidethe
affirmative. They took him to the home of a ravilugpatic.
The colporteur asked that the chains be loosed foéfnthe
man while he prayed. This was done. The colpottiadra
narrow escape for his life for the man turned am,hputting
the chains around the colporteur's neck. The pefipte but
the brave colporteur stood his ground and prayedhf® man.
He was healed. This place is now open to the Goapel
Jaffray saw healings as an integral parthef Spirit's
battle against the kingdom of darkness. They werevidence
of the power of the Gospel over the powers of Satdm
recounted one such incident in Bali when duringepidemic
the witch doctor was unable to heal the people famally
gave permission for the native evangelist to prayie witch-
doctor's consent was reluctantly given, and of seuwhat

experiences these terms seek to express. His exjpecbf
manifestations of the Lord’s power comes out of his
eschatology: If in the time of the end of the age,go to the
ends of the earth and preach Christ, we shall chabee Him
lay bare His Arm, show forth the power of His Ligifword,
as He did in the early days of the Church. Thithésline of
Christian work today that will bring the best rasuland that
will hasten His glorious comings

He realized that his work in the Dutch Baslies was in
direct opposition to the work of Satan and he etgubdhe
Lord to show Himself more powerful in order thatisomight
be saved. Jaffray’s belief in the Lord’s power tmhwas not
limited to a demonstration of power in evangelisi. trusted
implicitly in the Lord as his personal healer. Taccounts of
personal healings in his General Letter stand Qut. one
occasion when he went to Shanghai to speak at icichun
the “Crises of the Deeper Life,” he was afflictedhaan attack
of lumbago: Suffering unspeakably with the paipated the
floor of my room repeating the wonderful words, t&h
liveth in me.” | was due to speak at 5:00 p.m. #mal fight
went on till | had just time to get to the churéhgood friend

happened was that the sick ones were healed, amd tmet me with his car and drove me to the meetingials hard

epidemic was checked. It is a case where one nmagsilsay,
and reverently, that the Lord had no alternative tbushow
His power and heal. His very existence was cha#ldngnd
challenged directly by the dark spirits of thezit.

Jaffray saw his missionary work in light afstruggle
between the kingdom of darkness and the kingdorigbf.
He personally experienced the oppression of Satdnaote
that “it is a desperate undertaking to dare tolehgk Satan
on territory where he has held undisputed swagddong.22
When he first visited Balik-papan in 1928 he expeced a
“deep depression of spirit and a feeling of disagement”
that made him realize that he was on Satan’s growhére
Satan’s rule had never been challenggetie often requested
prayer from his supporters in the homeland becadisthis
spiritual challenge4

In 1934, after describing several healingst had
occurred in the regular monthly healing services Hasl
instituted at the Makassar Gospel Tabernacle,alaffrote in
The Pioneer: We have come to feel strongly thaheexd such
“signs and wonders” in the Name of the Lord Jesuattest
the message of the Gospel here in Makassar. It seem
though in no other way can we demonstrate to haedthd
Moslems . . . that Jesus Christ is verily the SbiGod, and
that He alone has power on earth to forgive sim, @nsave
their souls2s

These healing services were not primaidly believers,
and were fairly well attended by unbelievers. 3affr
recounted that a Bible school student prayed faoaan to
be delivered of a demon and she was. He conclugeaying
that “It is a real fight of faith, but thus far thesult of the
conflict is that there are twenty Mohammedans whe a
definitely and earnestly seeking the way of sabratin
Christ.”26

Although he did not use terminology such“pswer
encounter” and “power evangelisemhe wrote clearly of the

to get into the car and harder to get out! Wheaakched the
pulpit, and arose to speak, all pain was gone, thadSpirit

came and blessed the message. When | sat down, again
then tried to get up and go home to my room, | teachake a
face at the audience, but | hope not many saweg!!!

This temporary healing was an enduemenmtivfe life
for the service of Christ. On furlough in 1938, fiaf
suddenly took ill while speaking in Dr. Oswald Jnifh's
People’s Church in Toronto. Rushed to the hospitalwas
advised by the doctor to have an immediate operatie felt
he “had no liberty for this” and that night had eeaful
nightmare, awakening with a heavy feeling of felrfu
depression, and oppression of the enemy . . . My s@s
filled with terror . . . It was now 3:00 a.m., ahbegan to pray
in earnest—"Lord, now is the time for Thee to wofkbuch
me, Thyself, so that an operation may be unnecgssahe
morning.” His assuring answer came gently and reoihg--
over and over again, His voice said, “With longe livill |
satisfy him, and show him My Salvation.” (Ps.91:18he
emphasis seemed to be on the word “satisfy.” Thhéegs
seemed clear from this wonderful and precious psentrirst,
He would save me once again from the jaws of dezth,
would grant me “long life”; second, He would “s&isme
with good health; and third, He would show me asene
before, His great Salvation among the many stileanhed
pagan tribes of distant lands. Then | felt a sliggasation in
my upper bowel as though Someone had touched ntk; an
again He touched me. | knew that the stoppage \waseu.
The pain ceased, and has never retursted.

Jaffray did not have his operation and arykter a
London doctor pronounced him in fine health, altjothe
was to remain on a special diet. In spite of hiskvaeart,
diabetes, and gastric ulcer he lived life as athgaman,
travelling incessantly, eating native food and gadihnird class
in order to save money. He believed that the atemém
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provided not only for healing but for divine liferfthe body.
At this time he wrote from a convention in ChinRefsonally,
| praise the Lord for the wonderful provision ofsHhwn life
for the body . . .31

Divine life for the body was seen by Jaffia the same
light as the baptism of the Holy Spirit. Both werdated to
power for service. Writing in 1941 of his familyfeed for a
furlough, he noted that because of the politicalation he
was anticipating a full restoration to health atrérsgth by the
hand of the Lord through a short rest time in Ma&nil have
already experienced definite touches of His lifeniy body in
times of need. | fully expect to be restored td hdalth and

invariable rule to retire early, (usually | am feccto do this
by an exceedingly tired body) and then rise eanythe
morning at 4:30 or 5:00 o'clock and give three tsoaf the
best part of the day to the Word and Prayer. | avirly a
wonderful time in the Book of Revelation . . . Thafter three
hours before breakfast in the Word of God and wgitbn
Him, | am ready for the 101 duties of the day.

Six months later he wrote again the “ed@ng hours of
Bible study in the book of Revelation have beenuofold
blessing to my soul38 In February 1932 he noted that there
are some things in daily life that | feel MUST bené. They
are first things. | have tried to be faithful iretearly morning

strength.32 Because a regular furlough in the States couldour or two of Bible Study and prayer, and | amigjfid that |

mean considerable time away from his work in théchueast
Indies, and on account of the war, Jaffray felt tie Lord

would touch him that he might remain in active $=v
Jaffray believed in healing and divine life for thedy but he
never censured anyone who went to see a doctoasndted
above he also consulted medical practitioners ocasion.
One of his many projects in the Dutch East Indies ¥ raise
money, not for a healing home as one might expecfdr a

missionary “health resort.” He wrote that in 193@arly all

the missionaries who had returned on furlough haxedso
because of ill-health. He attributed this to thestant heat of
the tropics and worked to raise the money to cotapibe

building of a rest home in the mountains of Bent&ntggi.33

A year later he suffered “acute indigestion” whidused him
the “severest” pain of his life. He prayed for lieglthat he
might not need a furlough at that time and wrotd the Lord
touched him. He added as a postscript: | oughtmétrget to
mention that it was, under GOD, the rest at Ben{Einggi,

our mountain resort near Makassar, that helpedritay bme

back to health again . . . Praise the Lord fontb@derful Rest
Resort He has given as.

Jaffray claimed divine life for the bodydampersonal
healing as part of the atonement and gave the lthed
freedom to work through supernatural or natural msea
doctors, rest homes, etc. Health for Jaffray watqs much a
part of the battle between the kingdoms of light darkness
as anything else. On several occasions he madarsgecion
between the sickness of himself and of others hadpiritual
battle in which they were engaged. In 1937 manythef
missionaries came to conference in ill health amddguested
prayer for their life, health and strength on theunds that “it
is an inevitable result of the mission field, iteses, for real
missionary work is a battle ground, and some gatnded in

have seldom if ever missed this during past ysars.

In 1933, Jaffray wrote of his one and & latwo hours
with the Lord during his time speaking at the Shwemig
conference, noting that the day “does not seentlyigiarted
that does not begin with this time with God and Wierd."40

Included in Jaffray’s time of devotion wasperiod of
listening to the voice of the Lord. His writingsaaimnd with
references to encouragement and guidance receined
response to believing prayer. While he often exgaed the
leadings of the Lord and wrote of impressions anhdart and
of a consciousness that the Lord was in controlewdéry
circumstance from the hiring of a translator to treparture
time of a ship, he also occasionally made direfdremces to
hearing the “still small voice” that had been smartant to
the spirituality of the first generation of Alliaeadeaders. In
December of 1928 he wrote in the South China Adl&an
Tidings: “Suddenly | was conscious the ‘Still Smglbice’
was speaking to my listening heart. | love to héds
voice.”s1 In Toronto when praying for healing of his intesti
tract, Jaffray mentioned the “assuring answer” teé tord:
“over and over again, His voice said, ‘With longgeliwill |
satisfy him . . ."42

En route to Borneo in 1930 he mentionedetbing that
came to him in prayer: This came to me a few days §Ve
pray, “Even so come Lord Jesus, COME QUICKLY.” Big
seems to say to me, “Even so Disciple GO, GO, QUIZK
When you have gone into all the world with my Gdsjoe
every land and kindred, then will | comes”

Receiving news that no new missionaries ldvolbe
coming out in 1931, Jaffray went to prayer: “Afterayer |
was led to three clear decisions in my own soul”44 In
1935 he wrote that the Lord had “whispered in my teae
and again that He has ‘much people’ in Balis” Visiting

the fight."35 Catching a cold en route to Singapore JaffrayBali, Jaffray spent time in prayer for the perseduBalinese

wrote: “Yea, it was like the enemy himself takingldh of me.
| see now why his attack has come. Surely a great df

believers. The words of Acts 8:1 and 4 came to hivith
great force, and they proved to be a help andgtineo Pastor

opportunity . . . is openeds Jaffray saw the powers of good Tsang and the Christiangs” Jaffray expected the Lord to

and evil in evidence in all the circumstances f&. IHis faith
in the Lord’s power and willingness to act in minkous ways
came out of his times alone with the Lord. In Felyuof
1931 Mrs Jaffray and their daughter Margaret sailed
America. On his own in Makassar for two years, rdgffvrote
about the opportunity this gave him for fellowshiith the
Lord: During these days alone here | have mad@ ialmost

answer his prayers and request for guidance. Hepaite
himself in the Scriptures and made them his ancttoall
times, but he also anticipated hearing the voicéhefLord
within him, leading and guiding him in the life édith. A
beautiful example of Jaffray’s devotional life is/gn in his
remembrance of first reading Dr. Simpson’s poempd&
Best™. The writer well remembers when this poem iy

/ | Canadian Mission History Legacy Series

© Canadian Missiological Resources, Vol. 1, No2@.3



Simpson was first issued. It had the immediatecefi@on his
heart of drawing him into the secret closet toelisto the
Voice of the Spirit, and allowing Him to searchanthe
deepest recesses of the soul, letting His lighesimito every
secret crevice and corner. We well remember repgédtie
words of this poem, verse by verse, over and ogaina till
they were as familiar as the alphabet. Oh, theddteat came
upon our soul of being “second best”, of not datiegstand
the test”, of being one of those who “vaguely wantsome
way to be blessed.” And then the fear of not be&ingnted on
that great day among the ‘“victor throng”, the féast my
name be not confessed and of missing the “Well dgoe did
your best!” Then following this dread and fearfalfing short
of God’s best, there came a deep longing, gredthamger,
an all-consuming thirst, and from the very depthewr heart
came the prayer,--“| want in this short life of mjrAs much
as can be pressed: If service true to God and khalp, me to
do my best.47

Jaffray believed in the definite leadingtloé Lord. All of
his writings are filled with references to the wiaf the Lord,
the urging of the Spirit, and the movement of tipdldr of

washed clean in Thy precious Blood, whiter than shew.
Oh, teach me what this means. What can it mgsan?

Immediately Ezekiel 3:17-18 came to his danis the
Lord interpreted the dream for him: Those are tlo@d spots
on my hands. The blood of immortal souls is requioé me
till I do my part to warn them, to pay my debt, andpreach
the Gospel to them . . . No wonder | have heanthyrears all
these days the cry of the man of Borneo—"Borneotngo!
Come over and help us!” In my soul | hear His Voseging,
“Other sheep | have . . . them also must | brignd again,
“Whom shall | send: who will go for us®

This dream drove Jaffray to prayer and suabid “as
from above” it came to him that if no foreign mimsaries
were available to go, why not send Chinese missiesa At
once the names of two young men came to his ssind.

His dream would not leave him alone andrdgfbegan
to write of his need to move on: It is not thatavle grown
weary of the work in Kwang-si, but the pillar obad seems
to have lifted, and the Lord is calling me to giwere time to
His work in other neglected parts of the wasdéd.

He had been in China for over 30 yearsodk a dream

cloud.”s8 He wrote that although the future seemed “hazypf great emotional impact to lead him to a newdfialith a

humanly speaking,” the Lord was in control and wicdlibveal
His will to us step by stepd After a short furlough in Manila
in 1941, Jaffray noted that he had a conscioustiegswhen
the time came to return to Makassar, the Lord wandiicate
quite clearly. The hour came, and he spoke cleéantyy heart

the time had come to return to our home and work in

Makassaro

He was led on more than one occasion thr@udgream.
He wrote in 1933 as he went up the Kapoeas RivéNé@st
Borneo: “Here is another fulfilment of the dreamyefirs ago.
| knew that one day | would sail up this KapoeageRfor the
Lord Jesus and for the Dyak1”In 1941, Jaffray wrote: | often
dream, as from the Lord, that the whole world iaiagablaze
in a terrible war, the worst war that this poorfetihg world
has ever known. Let us watch and psay!

The most life-changing of Jaffray’'s dreamas his
convicting dream of “Debts and Blood Stains.” Raing
from a trip to Borneo and the Celebes of the Dukast
Indies, he felt that he had done his part in sungyhe area
and after making his report to the board couldrreto his
work in Wuchow. He wrote about his dream in Theneier:
But the Lord gave me a dream. One of those vivieadrs
which leaves a deep and lasting impression. | saldom had
such dreams in my life, but when he sends thenmgtlseno
qguestion but that the dream is from Him. It wasaarible
dream. | thought | was at home. | was a fugitiveeiihg from
justice. | thought | had stains of human blood onhmands. |
thought the Lord Jesus was pursuing me. | waofuikar and
was running for my life. The pure white snow was tbe
ground. | stopped and tried to wash the blood staithe
damned spots”, from my hands in the snow. | loo&ezlind,
and ran again. | awoke. My first words were, “Olrd.desus,
what does this mean? | do not fear Thee. | am wnohing
away from Thee. | have no blood stains on my hahdsn

new language at almost 55 years of age. His fateotekt was
2 Samuel 5:25. He often referred to the need tovémo
quickly” as soon as “the sound of a gong in thestop the
mulberry trees” was heard. Jaffray waited for thading of
the Spirit, but when it came, he desired to obeynaes?
Jaffray believed in the power of prayers ktters were
filled with request that his supporters pray evererearnestly
against the powers of darkness that held the Di&st Indies
in bondage. He believed in praise and worshipfddtthat the
highest form of prayer was earnest, intercessogyer on
behalf of the lost who had never heard the Gospelesus
Christ. Regarding the difficulty of entering the i East
Indies, Jaffray wrote in 1930: “There is a stroraybtle
opposition of the enemy here that will not be ovene save
by real heroic prayer and fait8’ He admonished his readers
in 1932 from Makassar: We win if you pray. Hardorst
hearts out here will break under the power of tiogyHbpirit's
conviction. If only some of you at home can leayrptay the
prayer of faith and wrestle with God until thingsea
accomplished in His Name . 59

Jaffray was a man who loved to pore ovepsnand
dream about the regions beyond: At his funeralchistom of
having a map before him as he prayed was mentiemed.
Regarding this habit, Jaffray noted: But the pogifsic] over
a map will not do any good, or bring the Gospelost souls,
unless it begets prayer. We did pray, and we affergselves
to go to these still unoccupied parts. The HolyriBpas given
us some experience in travail in prayer for theke it still in
utter darkness and the shadow of death.

At the death of his colleague, Rev. CQench, Jaffray
commented on the “wonderful growth in his pray&”lin the
five years he had known him. Rev. Clench prayed stmo
intimately” with the Lord. He was not formal, foeHknew
him to whom he spoke.” But Jaffray observed oneeégr
advance in his prayer life” that occurred when R€lench
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learned to move beyond praise and adoration to iziggn
intercessory prayer. For Jaffray, praise and adworatvere
well and good, but they were not the ultimate iaygr. With
Rev. Clench’s growth in “grace and knowledge of tteed
Jesus” came the addition of intercessory prayéigavorship
and adoratioms2

Jaffray always emphasized the role of praygushing
back the frontiers of Satan and opening up a nea & the
Gospel. After a study of a land, the maps, andotaple, and
the growing of a desire that new races should tieafsospel,
there must be “prayer, growing more and more irderfisr

nothing can be accomplished except through the tyigh

inward workings of prayer, begotten by the SpifitGnd."63
The confrontation with the kingdom of darkness tfated
him in the Dutch East Indies forced him to confeissneed to
learn more of the ministry of prayer: How can watger this
terrible Satanic Darkness? . . . What | know altbetministry
of prayer, and its power, is not equal to the taxk
enlightening this thick, black darkness. Surely tloed must
give us something more, something which we do raw n
possess, if we are to conquer this great wickedcBrof the
Celebes4

Jaffray’s spiritual journey had not end€&bming into
conflict with a stronghold of Satan at 63 yearsgé, he was
compelled to seek the Lord for an increase in te@itipower.
Two years later he wrote that “by the Word of God arayer
even these strongholds of Satan can be overthresvnHe
mentioned this theme repeatedly in his magazines: ané
fighting, in these last days, the last battleshef Age, and we
are confronted with the most fearful powers of khrgdom of
darkness that the Christian Church has ever knowit is a
warfare of faith, a conflict with the powers of Haess . . .
Only by the faith of prayer-warriors can we preveal

Rev. Robert Jaffray was a man of greatitspliity.
Behind his fervour and commitment to reach the amegi
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